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2 Nephi 17-18 
 For proper understanding, 2 Nephi 17 and 18 (Isaiah 7 and 8) should be read together.  They constitute a pattern 
prophecy whose fulfillment came in the days of Isaiah and King Ahaz and more profoundly in the miraculous birth of 
the Christ child.  In the face of an alliance between Syria and Israel, Ahaz, king of Judah, considered the necessity of 
his own alliance with a greater foreign power.  The word of the Lord to Ahaz through Isaiah was direct:  “Take heed, 
and be quiet; fear not, neither be fainthearted” (2 Nephi 17:4).  That is, trust the powers of heaven rather than the 
arm of flesh.  To dramatize the message, Ahaz was told that a woman was with child, and that before that child would 
know to choose the good or evil, the alliance to the north would have been destroyed.  The child was thus, in 
prophetic similitude, called Emmanuel, literally “God is with us.”  Such was the prophecy for Isaiah’s day. 
 As to a future day, a virgin would conceive and bear a son of whom it would be said in the literal sense, “Behold, 
a virgin shall be with child, and shall bring forth a son, and they shall call his name Emmanuel, which being 
interpreted is, “God with us” (Matthew 1:23). 
 Nephi’s inclusion of this prophecy of consolation is for us a call to faith.  It is a reminder that there is no salvation 
in foreign alliances, but that our hope must rest in the assurance that the Holy One of Israel is in our midst as we 
remain true to our covenants. 
Millet & McConkie, BOM Commentary, Vol 1, p. 280 
 
2 Nephi 17 
 At this time, the southern kingdom of Judah was threatened by an alliance of the northern kingdom of Israel with 
Syria.  The kings of these two countries wanted Ahaz to join them in an alliance against the Assyrians, but the king of 
Judah decided to cast his lot with the Assyrians. 
 In verse 3, the Lord sends Isaiah to counsel Ahaz against entering any alliances; instead, he is to depend on the 
protection of the God of Israel.  Isaiah prophesies that the threat from the northern kingdom and from Syria will come 
to naught and that these two countries will be the ones that will be destroyed. 
 The Lord offers to give the disbelieving Ahaz a sign of the verity of His words, but the king refuses to ask for 
confirmation of the prophecy.  The Lord gives the king a sign anyway: a sign involving the future birth of the Messiah 
through the house of David. 
 Because of rejecting divine counsel, Judah suffers consequences that could have been avoided.  The people are 
oppressed, scattered, and taken into slavery.  The once-fertile lands are left barren of crops and become useful only 
for wandering animals. 
Hoyt W. Brewster, Jr., Isaiah Plain and Simple [Salt Lake City: Deseret Book Co., 1995], 62 
 
 The Assyrians would eventually conquer Syria, Palestine, and even Egypt, but those conquests lay in the future 
as chapters 7 through 10 of Isaiah’s record begin. At that point, Rezin, king of Syria, and Pekah, king of Israel 
(Ephraim), became allies and pressured Ahaz, king of Judah, to join their coalition (see Map 9, LDS Bible).  When he 
refused, they agreed to conquer Judah and install someone named ben-Tabeal on Ahaz’s throne (Isa. 7:1-6).  In this 
threatening predicament, God tried to teach Ahaz that he should turn to Him for deliverance in times of need. 
 Not only did Ahaz refuse to believe in the Lord but he even sacrificed his children in his zeal to serve pagan 
gods.  Moreover, he tried to eliminate any faith in Jehovah that remained in Judah by closing Solomon’s temple and 
erecting altars throughout the country for his people to worship other gods (see 2 Chr. 28:2-4, 22-25). 
 With two enemies allied against him, Ahaz needed powers superior to his own.  The Lord stood ready to 
help….But apparently, if God granted Ahaz some kind of personal sign that he might request, Ahaz would be obliged 
to believe in Jehovah rather than in foreign gods.  So Ahaz refused God’s gracious offer. 
Keith A. Meservy, Studies in Scripture, Vol. 4, ed. Kent P. Jackson, [Salt Lake City: Deseret Book Co., 1993], 95 
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2 Nephi 17:1-2 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 In order to properly associate all the various names of places and persons, remember that the same country 
often carried different names.  Just as the United States of America and its government might be identified in the 
press by a number of terms (the administration; the president; Washington, D.C.; the Capitol; Congress; America; 
etc.), the ancient powers also had a variety of names. 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 140 
 
2 Nephi 17:3 
Shear-Jashub and the Upper Pool 
 The Lord’s commandment for Isaiah to take his son Shearjashub with him to meet Ahaz is apparently purposeful.  
A marginal note in the KJV shows the meaning of his son’s name to be “The remnant shall return.”  This meaning 
comes from the prophecy given by the Lord to Isaiah at the time of his call (6:13).  The son’s presence may have 
served either of two purposes.  It may have been to remind Ahaz of the prophecy that Judah would not be utterly 
destroyed, or it may have been a reminder that the Lord had prophesied concerning Judah in order to prepare Ahaz 
for the prophecy which Isaiah was to deliver. 
 Their meeting at the “upper pool” may have not been coincidental either.  Many biblical scholars have suggested 
that Ahaz was there inspecting the water supply and deciding how to protect it from the two invading forces.  If this 
was the case, Ahaz’s thinking on these matters would also prepare him to receive the prophecy Isaiah had been sent 
to deliver. 
Monte S. Nyman, Great Are the Words of Isaiah [Salt Lake City: Bookcraft, 1980], 54 
 
 The conduit or tunnel that carried water from the city’s only water source, called Gihon Spring, still exists and is 
located just outside of what used to be the city wall.  This made the city very vulnerable in time of siege.  The king 
might have come to this upper pool of Gihon Spring to consider the means by which the city could be defended.  But 
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with this heart filled with apostasy and his mind muddled with anxiety over the imminent attack of a huge army from 
the north, Ahaz would certainly not be in a mood to feel sympathetic to what Isaiah was about to tell him. 
W. Cleon Skousen, Isaiah Speaks to Modern Times [Salt Lake City: Ensign Publishing Co., 1984], 201 
 
2 Nephi 17:4 
 Isaiah was telling Ahaz to abandon his plans to arm the Jews and prepare a defense.  Isaiah was also instructed 
to assure Ahaz that he had nothing to fear from these two kings from the north.  The Lord compared their threat to 
the “tails of…smoking firebrands.”  A firebrand is a burning piece of wood, or a torch.  When it has served its purpose 
and burned out, it becomes nothing but a “smoking firebrand” with little trails of smoke rising from its spent ashes.  
The Lord knew that both Ephraim (or the Ten Tribes under Ephraim) and Syria were soon to be conquered by the 
Assyrians, and that if Judah would simply “be quiet” and not provoke these northern enemies, their threatened attack 
on Judah would be aborted because they themselves would be under attack from Assyria. 
W. Cleon Skousen, Isaiah Speaks to Modern Times [Salt Lake City: Ensign Publishing Co., 1984], 201 
 
2 Nephi 17:5-6 
Son of Tabeal 
 The Lord even disclosed the plans of the enemy.  He said they intended to “make a breach” in Judah’s defenses 
and put a man of their own choosing on the throne.  This would be a “son of Tabeal.”  Tabeal is described as “a man 
whose son went with the armies of Pekah, the king of Israel, and Rezin of Damascus, when they invaded Judah in 
the time of Ahaz” (Francis Nathan Peloubet, Peloubet’s Bible Dictionary [Philadelphia: The John C. Winston Company, 1925], p. 659).  
The idea was to set up the son of Tabeal as a puppet king if Judah was conquered. 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 141-142 
 
2 Nephi 17:8 
Shall Ephraim Be Broken 
 In this prophecy, Isaiah promises that the Syro-Israelite alliance will fail and that Israel will be scattered within 
sixty-five years.  The fulfillment came about in successive stages.  First, Tiglath-Pileser III (Pul) attacked Syria and 
Israel in 732 B.C. and took many Israelites captive to Assyria, especially those from the northern tribes.  Secondly, in 
730-727, Pul annexed the Transjordan area and deported large numbers of the Israelite tribes from that area to the 
far reaches of the Assyrian Empire.  Third, in 726, Hoshea refused to pay Assyrian tribute, and Pul’s successor, 
Shalmaneser, retaliated by attacking Israel and besieging Samaria, which fell in 722 B.C.  Thus, within a dozen years 
of Isaiah’s prophecy, the alliance had completely failed, and three major groups of Israelites had been deported.  
Finally, large groups of the Israelites fled from Assyria to the remote areas northward and became the lost Ten Tribes 
of Israel.  Apparently, within about fifty years of their leaving Assyria, they were scattered so widely that many of 
them no longer existed as a cohesive group.  Thereby Isaiah’s prophecy to Ephraim was completely realized. 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 141-142 
 
2 Nephi 17:10-12 
 Ahaz’s disbelief is indicated in Isaiah 7:9, and verse 11 is further evidence of his reluctance to follow the 
admonition of the Lord.  The Lord challenges him to ask for a sign “either in the depth, or in the height above.”  The 
RSV renders this phrase “let it be deep as Sheol or high as heaven.”  In other words, let it be from the spirit world or 
from God in heaven.  Ahaz gives an interesting rationalization for his refusal, quoting Deuteronomy 6:16 to justify his 
actions.  The irony of quoting a scripture out of context in refusing to follow the prophet of the Lord further exemplifies 
his disbelief. 
Monte S. Nyman, Great Are the Words of Isaiah [Salt Lake City: Bookcraft, 1980], 56 
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 This is different than sign-seeking, since it was the Lord who invited Ahaz to ask for a sign.  One scholar has 
suggested that Ahaz was “deliberately evasive because he [was] already secretly depending on Assyria for help.” 
Ridges, Isaiah Made Easier, 149 
 
2 Nephi 17:14-16 
Immanuel means “God is with us” 
 This sign was given to the Old Testament King Ahaz, encouraging him to take his strength from the Lord rather 
than military might of Damascus, Samaria, or other militant camps.  Ahaz was slow to hear that counsel, but the Lord 
gave it anyway, declaring one of the signs to be a virgin’s conception and birth of a son whose name would be called 
Immanuel. 
 There are plural or parallel elements to this prophecy, as with so much of Isaiah’s writing.  The most immediate 
meaning was probably focused on Isaiah’s wife, a pure and good woman who brought forth a son about this time, the 
child becoming a type and shadow of the greater, later fulfillment of the prophecy that would be realized in the birth of 
Jesus Christ.  The symbolism in the dual prophecy acquires additional importance when we realize that Isaiah’s wife 
may have been of royal blood, and therefore her son would have been royalty of the line of David.  Here again is a 
type, a prefiguration of the greater Immanuel, Jesus Christ, the ultimate son of David, the royal King who would be 
born of a literal virgin.  Indeed, his title Immanuel would be carried forward to the latter days, being applied to the 
Savior in section 128, verse 22 of the Doctrine and Covenants. 
Jeffrey R. Holland, Christ and the New Covenant [Salt Lake City: Deseret Book Co., 1997], 79 
 
 Within the prophetic context, any act of divine deliverance foreshadows God’s ultimate deliverance—salvation.  
Therefore, there should be no problem in seeing how God used the birth of a baby in Isaiah’s time to foretell 
deliverance for that generation, while focusing attention on the birth of another baby, through whom all the world will 
be delivered (Isa. 9:6).  And Isaiah himself was chosen by the Lord to be the father, just as the faithful witness 
recorded (Isa. 8:1-3, 18).  How honored Isaiah must have felt when his own son was called to typify the birth of God’s 
own Son….Indeed, the Lord’s message of deliverance is contained in their names: “Isaiah,” Hebrew yesa’yahu, 
means “Jehovah saves.”  “Maher-shalal-has-baz” (Isa. 8:1) represents an earthly deliverance that points to salvation, 
and “Shear-jashub” (Isa. 7:3) means “a remnant will return.” 
Keith A. Meservy, Studies in Scripture. Vol. 4, Ed. Kent P. Jackson, [Salt Lake City: Deseret Book Co., 1993], 97 
 
 Isaiah then gives a further prophecy that may be considered a continuation of the second one.  “For behold the 
child shall know to refuse the evil, and choose the good, the land that thou abhorrest shall be forsaken of both her 
kings” (v. 16).  While this has been the problem verse to many critics in relating the Immanuel prophecy to the life of 
Christ, the problem is resolved in the context of the historical situation.  Isaiah had given a prophecy to all of Judah 
concerning the house of David.  He now comes back to the situation at hand, the problem of Syria and Ephraim.  
Most critics have assumed that the child spoken of in verse 16 is the same child spoken of in verses 14 and 15.  
Could not the child in verse 16 be another child?  Why was Isaiah told to take Shearjashub with him?  Could the child 
not be Isaiah’s son who was with him?  A child is accountable “when eight years old” in the eyes of the Lord (D&C 
68:25).  In his first eight years he is to learn to distinguish between good and evil.  Therefore, Isaiah could have been 
prophesying that the kings of Syria and Ephraim were both going to be forsaken of their kings in less than eight 
years.  This would be before Shearjashub was eight years old which would make it less than eight years.  This 
prophecy was also fulfilled: Pekah was killed by the conspiracy of Hoshea about three years after Ahaz was 
appointed king (see 2 Kings 16:9).  Thus within three years both of the kings Ahaz feared were removed, and the 
third prophecy of Isaiah was fulfilled.  The age of Shearjashub is not given but considering that Isaiah’s children were 
given him “for sign and for wonders in Israel from the Lord of Hosts” (Isaiah 8:18).  It is feasible that his son’s age fits 
this theory. 
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2 Nephi 17:15 
Butter and Honey 
 Honey is frequently mixed with various forms of milk-preparations and used upon bread….It is considered very 
palatable, especially by the children.  The context shows that the reference in the text is made particularly to the days 
of childhood. 
James M. Freeman, Manners and Customs of the Bible [Plainfield, New Jersey: Logos International, 1972], 255 
 
2 Nephi 17:17 
 Lord shall bring upon thee…the king of Assyria.  Inasmuch as Ahaz and most of his people reject the Lord and 
turn to idolatry and other gross sins, the Lord will use the king of Assyria and his armies to punish King Ahaz, his 
family (upon thy father’s house), and his kingdom (upon thy people).  Note the active role played by God, who will 
bring upon [King Ahaz and his kingdom] the king of Assyria.  In 10:5-26, God says he will use the Assyrians as his 
staff to beat the people. 
 days that have not come, from the day that Ephraim departed from Judah.  The disaster that came on the 
kingdom of Judah is compared to the rebellion of the ten tribes under Jeroboam’s leadership (1 Kgs. 12).  Israel had 
not had days so severe since that rebellion. 
Parry, Parry & Peterson, Understanding Isaiah, p. 78 
 
 Verse 17 didn’t make any sense to me until I inserted these words before it—“If you don’t listen to me, then…”  
Let’s try it:  “If you don’t listen to me, then the Lord shall bring upon thee, and upon thy people…the king of Assyria,” 
which is exactly what ultimately happened.  History shows that Ahaz didn’t heed the Lord’s warning and instead tried 
to form an alliance with their common enemy!  He asked Assyria to protect him from Syria and Israel! 
John Bytheway, Isaiah for Airheads, p. 110 
 
2 Nephi 17:18 
Fly and bee 
 The Lord will signal or prompt the Assyrian armies (here referred to as “bees”) to come down on Judah.  The 
Lord shall whistle to the bees is a symbol built on an actual ancient practice, for Cyrillus of Alexandria (ca. A.D. 400) 
wrote about beekeepers who whistled to bees to get them to return to their hives. 
Donald W. Parry, Jay A. Parry, and Tina M. Peterson, Understanding Isaiah [Salt Lake City: Deseret Book Co., 1998], 78 
 
 The fly and the bee often symbolize fighting soldiers (Deut. 1:44; Ps. 118:12).  These symbols are well chosen 
because “the flooding of the Nile brought…swarms of flies,” and “the hill districts of Assyria were well known for their 
bees” (J. Alec Motyer, The Prophecy of Isaiah: An Introduction and Commentary, 89). 
Donald W. Parry, Visualizing Isaiah [Provo, Utah: The Foundation for Ancient Research and Mormon Studies, 2001], 26 
 
2 Nephi 17:20 
Razor 
 The humiliation and slavery that will befall the people is represented in verse 20 by the razor cutting off their hair.  
The Assyrians cut off all the hair from their captives for three reasons: humiliation, sanitation (especially while 
traveling under crude conditions to Assyria), and separation (if any slaves escaped while being moved from their 
homeland, they could not blend in with other peoples since their baldness would give them away; thus they usually 
were quickly recaptured, punished, and returned to their captors). 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 145 
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 The full, rounded beard was a sign of manhood and a source of pride to Hebrew men.  It was considered an 
ornament, and much care was given to its maintenance.  In fact, the wealthy and important made a ceremony of 
caring for their beards.  Custom did not allow the beard to be shaved, only trimmed (Lev. 19:27; 21:5), except in 
special circumstances…. 
 An attack on the beard is an attack on the person.  Because the beard was a symbol of manhood, it was a great 
insult to degrade someone’s beard.  Thus David’s men suffer grave humiliation when they return from a diplomatic 
mission with half of each man’s beard shaven by the Ammonites.  In fact, they did not return to Jerusalem until their 
beards had grown back (2 Sam. 10:4-5).  Similarly, Isaiah warns Israel that they will suffer a figurative emasculation 
at the hand of the king of Assyria (Isa. 7:20). 
Dictionary of Biblical Imagery, ed. Leland Ryken, James C. Wilhoit, and Tremper Longman III, [Downers Grove, Illinois: InterVarsity Press, 
1998], 80-81 
 
2 Nephi 17:21-22 
 nourish a young cow, and two sheep.  This speaks of the poverty of those who remain in Judah after the 
Assyrian invasion.  Residents who are permitted to remain in the land will be poor in comparison to the pre-war 
years.  They will no longer possess large herds of cattle or large vineyards (7:23).  They will own only two sheep and 
a young cow, and they will find it a struggle to nourish their livestock. 
 abundance of milk.  Ancient Israel was called a land flowing with milk and honey (Ex. 3:8; 13:5) to symbolize its 
fertile and productive nature, but all that remains now is butter and wild honey.  Fresh milk in abundance is gone; 
only a milk product, butter (which can be stored longer than fresh milk), remains. 
 butter/honey.  Those who are not deported by Assyria and thus remain in Israel will eat the very basics of a 
pastoral culture: butter and honey.  Produce (grains, fruits, and other items) will no longer be available because of the 
war-torn status of the community, economic upheaval, and lack of cultivated lands. 
Parry, Parry, Peterson, Understanding Isaiah, p. 78-79 
 
2 Nephi 17:24-25 
Briers and Thorns 
 This whole territory would be used by hunters, who would come among the briars and bushes with bows and 
arrows to seek game. 
 The luxurious, terraced hills, which were so carefully cultivated and weeded to keep out thorns and briars, would 
no longer be used for the vine or the tree.  These hills would all be occupied by oxen, sheep, and goats. 
W. Cleon Skousen, Isaiah Speaks to Modern Times [Salt Lake City: Ensign Publishing Co., 1984], 207 
 
Conclusion to 2 Nephi 17 
 Ahaz’s failure to believe in the Lord led to the devastation of his land by the Assyrians, the same source to which 
he, in his twisted wisdom, had looked for deliverance.  In fact, Isaiah said that God sent the Assyrians against his 
people to humble them (Isa. 10:5-11).  The account of this appears in Isaiah 36-37 and 2 Kings 18-19, in which the 
writer explains: the “king of Assyria came against all the defenced cities of Judah, and took them” (Isa. 36:1).  
Sennacherib, the Assyrian king, boasted in his own records about how he conquered forty-six fortified cities plus 
innumerable smaller cities in their environs and carried their inhabitants into captivity.  The kingdom of Judah was 
devastated.  Of its cities, only Jerusalem survived.” 
Keith A. Meservy, Studies in Scripture, Vol. 4, ed. Kent P. Jackson, [Salt Lake City: Deseret Book Co., 1993], 98 
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 After Ahaz turned down Isaiah’s advice, he went straight to the temple, stripped it of all its precious ornaments, 
and sent them to the king of Assyria as a bribe to induce him to immediately attack Syria and the northern Ten Tribes 
before they attacked Judah.  In this verse [20] Isaiah is assuring Ahaz that although the Assyrians were like a “razor 
that is hired” (hired by Ahaz, in fact!), they would nevertheless turn around and shave Judah. 
W. Cleon Skousen, Isaiah Speaks to Modern Times [Salt Lake City: Ensign Publishing Co., 1984], 206 
 
 For me, the greatest lesson in this chapter is the promise of Immanuel—the assurance that “God is with us.”  I 
believe that this chapter is about the danger of pursuing foolish alliances instead of a relationship with the greatest 
Ally of all.  Isaiah was trying to tell Ahaz that it doesn’t matter if Syria is “with you” or Israel is “with you.”  What 
matters is that God is with you.  Any other alliance is meaningless, or worse, a distraction from the only alliance that 
matters.  As we have seen so many times in these Isaiah chapters, when covenant Israel obeys, God is with them—
past, present, and future.  Paul wrote, “If God be for us, who can be against us?” (Romans 8:31). 
 In our day, we are tempted to form alliances—perhaps not with neighboring kingdoms, but in our quest for 
wealth, our physical appearance, our image, or notoriety.  When we seek security in the things of the world, the world 
eventually turns on us, just as the Assyrians turned on Ahaz, and the alliances we’ve formed give us no support but 
crumble under our feet.  As someone once said, “Unless you have chosen the kingdom of God first, it will in the end 
make no difference what you have chosen instead.” 
John Bytheway, Isaiah for Airheads, p. 112 
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