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2 Nephi 16—Historical Setting 
 These verses contain the account of Isaiah’s call to serve the Lord.  The following is a brief outline of events in 
the world of Isaiah at the time of his call. 
1) The kingdom of Israel (united under Saul, David, and Solomon) was now a divided monarchy consisting of two 

kingdoms, the northern kingdom, Israel, with its capital in Samaria, and the southern kingdom, Judah, with its 
capital in Jerusalem.  Isaiah prophesied in the southern kingdom, Judah, but spoke of both kingdoms. 

2) Isaiah lived and prophesied during the reigns of four kings of Judah—Uzziah, Jotham, Ahaz, and Hezekiah 
(Isaiah 1:1).  This period of his ministry spanned from the year King Uzziah died (c. 740 B.C.) until the end of 
Hezekiah’s reign (c. 699 B.C.).  Tradition says he was killed by Hezekiah’s son Manasseh. 

3) The main political and social facts of Isaiah’s time may be summarized as follows: 
a) Throughout King Uzziah’s administration, Israel and Judah were wealthy and relatively powerful.  Luxury 

had, however, brought about great social injustices—greed, envy, idleness, and drunkenness.  The wealthy 
took advantage of the poor through heavy taxation.  Rejection of Jehovah and turning toward pagan gods 
became common.  Religion became a matter of ritual and sacrificial offering.  Immorality and great moral 
laxity prevailed.  Isaiah’s call to the ministry came during the decline of Judah’s and Israel’s power and 
prosperity. 

b) During the reign of Ahaz, a major crisis occurred: the Syro-Ephraimite war (c. 734 B.C.).  Pekah, King of 
Israel, and Rezin, King of Syria, threatened to capture Jerusalem and replace Ahaz with a king of their own 
choosing for the purpose of forming a tripartite alliance, consisting of Syria, Israel, and Judah, against 
Assyria. (See 2 Nephi 17ff.)  Isaiah revealed the plot to Ahaz and prophesied that such an alliance would 
fail; the prophet tried in vain to convince Ahaz to place his trust in the Lord rather than in foreign alliances.  
Instead, Ahaz made an agreement with the Assyrian monarch, Tilgath-pilezer II (Pul), and Judah became a 
vassal state, paying tribute to Assyria to escape the threat of Syria and Israel. 

c) During Hezekiah’s reign, another major crisis occurred.  The Assyrians had invaded Israel and captured its 
capital city, Samaria, in 721 B.C. (2 Nephi 18).  Several years later the Assyrians invaded Judah.  She was 
nearly overwhelmed in 701 B.C., but Jerusalem was saved when Isaiah counseled the people to trust in 
God.  The Assyrian hosts were smitten by the Lord, and the survivors withdrew with heavy casualties.  (See 
Isaiah 37:36-38; 2 Nephi 20.)  This constituted perhaps the greatest political event in Isaiah’s ministry. 

4) Besides being one of the earth’s great prophets (see the Savior’s statement in 3 Nephi 23:1), Isaiah was a 
statesman and an associate with Jerusalem’s ruling family.  He had great literary talents and greatly influenced 
the people of his day.  When his counsel was followed, Judah prospered.  When his counsel was refused or 
unheeded, Judah was brought down. 

BYU Student Manual, BOM Religion 121-122, p. 92-93 
 
 How can mortal prophets find language to unveil to the view of their fellow mortals the splendor and 
transcendent beauty of that eternal world of celestial might and glory?  They speak of rainbows and jewels, of circling 
flames of fires, of burning coals of fire with lightning flashing forth therefrom; they tell of thunders and voices, of the 
sound of the rushing of many waters, and of majestic displays of might and beauty—all in an attempt to record in 
mortal words that which can be seen and known only by the power of the Spirit (Ezek. 1 and 10; Isa. 6).  But the Lord 
be praised that they have made such attempts so that those who have not seen and heard may gain some meager 
knowledge of those things hidden behind the windows of heaven. 
Bruce R. McConkie, DNTC, 3 vols. [Salt Lake City: Bookcraft, 1973], 3:465-66 
 
 Joseph Smith informs us that Isaiah’s vision was connected to the experience wherein his calling and election 
were made sure and he was given the gift of the Second Comforter, Jesus Christ. 
TPJS, p. 150-151 
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2 Nephi 16:1 
In the Year That King Uzziah Died 
 Uzziah, also called Azariah (2 kings 15:1), was the son of Amaziah.  He was the ninth king of Judah and 
ascended the throne in Jerusalem at the age of sixteen years.  He reigned between the years 810 and 759 B.C.  It is 
said of him that he did that which was right in the sight of the Lord in the early part of his government, as long as he 
followed the counsel of Zechariah, the prophet (2 Chron. 26).  But later in life, pride inspired him to attempt to usurp 
the prerogatives of the priesthood.  He went into the temple and insisted on burning incense on the altar.  When he 
defied the High Priest Azariah and his assistants, he was stricken with leprosy, and remained a sufferer of that 
loathsome affliction until his death.  Jotham, his son, succeeded him on the throne.  Isaiah was called to the 
prophetic office during the last year of the life of Uzziah in his exclusion from family, friends and society. 
George Reynolds and Janne M. Sjodahl, Commentary on the BOM, Vol 1, p. 338 
 
Train 
 God’s throne is exalted and his train, not to be taken as a literal extension of His robe, but rather as a symbol of 
his glory and majesty, fills His earthly palace. 
Paul Y. Hoskisson, The Old Testament and the Latter-day Saints: Sperry Symposium 1986 [Randall Book Co., 1986], 196 
 
2 Nephi 16:2 
Seraphim 
 Hebrew dictionaries define a seraph in the Old Testament as a mythological being with six wings.  The fact, 
however, that the word “seraphim’ is not attested elsewhere in the Old Testament may suggest that Isaiah employed 
the word here in a unique meaning.  As Isaiah and his schooled contemporaries knew, the meaning of the root from 
which this noun is formed denotes in its verbal aspect to burn or be fiery.  Knowing this, Latter-day Saints should 
have no trouble recognizing that these wings represent celestial beings who attend God at his throne. (See the 
explanation of Revelation 4:6 in D&C 77:2.) 
 Based on the explanation in Doctrine and Covenants 77:4 of the three sets of wings of the beasts in Revelation 
4:6, Latter-day Saints should recognize that the wings of the seraphim symbolize power…. 
 For instance, in Malachi 4:2 the Son of righteousness shall “arise with healing in his wings,” i.e., the Son of 
righteousness will come with the power of healing. 
Paul Y. Hoskisson, The Old Testament and the Latter-day Saints: Sperry Symposium 1986 [Randall Book Co., 1986], 196-97 
 
 The seraphim, in covering their faces and feet, symbolized reverence. 
Ellis T. Rasmussen, A Latter-day Saint Commentary on the Old Testament [Salt Lake City: Deseret Book Co., 1993], 507 
 
2 Nephi 16:3 
Holy, holy, holy 
 There is no “good, better, best” in Hebrew, so instead of saying “holy” or “very holy” or “most holy,” the word 
“holy” is repeated three times—three is the superlative, the ultimate.  You’ll also notice the Book of Mormon uses the 
word “wo” sometimes one, two, and even three times in a row.  Three “woes” is the ultimate in “wo” (see 2 Nephi 
9:27; Mosiah 3:12; 2 Nephi 28:15). 
John Bytheway, Isaiah for Airheads, p. 100 
 
 This cry of “holy, holy, holy” may point to God the Father, the Son, and the Holy Ghost. 
Parry, Parry, & Peterson, Understanding Isaiah, p. 65 
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2 Nephi 16:4 
 Posts of the door moved.  Quaking often accompanies God’s presence (Ex. 19:18; Hab. 3:3-10), and here the 
temple posts moved or shook. 
 House.  In the ancient Near East it was common to call the sacred temple a house. 
 Smoke.  Presumably smoke originated from the altar of incense, and it represents the prayers of the Saints (Ps. 
141:2; Rev. 5:8).  Similarly, John the Revelator beheld the temple in heaven in vision and noted that it “was filled with 
smoke from the glory of God, and from his power” (Rev. 15:8).  The smoke may also be connected with the eternal 
fires found in heaven: “God Almighty Himself dwells in eternal fire; flesh and blood cannot go there, for all corruption 
is devoured by the fire.  ‘Our God is a consuming fire.’”  At times smoke represents the glory of God (Ex. 19:18; Rev. 
15:8). 
Ibid, p. 65 
 
2 Nephi 16:5-7 
Coal—Lips 
 A hot coal on the lips would literally be an unbearable ordeal.  The footnote to verse 6 helps in understanding 
this symbolism by indicating that the coal is a symbol of cleansing.  Matthew 3:11 relates the Holy Ghost to fire, and 2 
Nephi 31:17 indicates that one may be cleansed by “fire, and by the Holy Ghost.  The symbolism of a hot coal from 
the Lord’s altar is indeed memorable and indicates not only the cleansing, or purity of Isaiah, but also that Isaiah 
(remember the coal was placed upon his lips) is now a “mouthpiece” for the Lord and may speak what the Lord 
himself would speak to the people.  Whereas before, Isaiah was concerned that he dwelt among a people with 
unclean lips (see Isa. 6:5) and felt his inadequacy, now he has had a great spiritual experience and a calling which 
produced a change sufficient to create the confidence needed to answer the Lord’s call (see v.8), knowing that his 
lips would now echo the words of his Master. 
S. Brent Farley, A Symposium on the Old Testament [Salt Lake City: The Church of Jesus Christ of Latter-day Saints, 1983], 63 
 
 What we say and how we act will create an atmosphere that is welcoming or hostile to the Holy Ghost….The 
Lord…has asked us to so speak and so act that we edify or build one another….(D&C 136:24).  Nephi declared that 
the fruit of receiving the Holy Ghost and listening to the promptings of the Spirit is that we may “speak with the tongue 
of angels” (2 Ne. 32:2).  Thus we create a spirit of reverence and of revelation. 
 I recently overheard a conversation among some of our young grandchildren.  One of them apparently used the 
word stupid.  Eight-year-old Nicholas, recently baptized, commented that perhaps one should not say that, as it was 
a “bad word.”  It was evident that there had been some good influence from Mom and Dad…. 
 Now some might think that these are small matters compared to the far more foul and demeaning expressions 
all around us.  Yet, in small and in great ways, our words are creating an atmosphere in which we build or 
demolish…. 
 Over the years there has been an increase in sexual innuendos, raucous humor, violent expressions, and great 
noise in talk, in music, in gestures.  Much of what is around us is crude and rude, with a corruption of moral behavior 
and sensitivity.  Society has not been improved by our “light speeches” and our “light-mindedness.”  Instead, our 
expressions have polluted our communities and corrupted our souls. 
 President Spencer W. Kimball warned of vulgarity of speech and expression and particularly counseled against 
speaking of sex glibly, which he associated with immodesty.  “lewd talk and jokes,” he said, “constitute another 
danger which lurks seeking as its prey any who will entertain it as the first step to dirtying the mind and thus the soul” 
(The Miracle of Forgiveness, [1969], 228)…. 
 I’ve been struck by the fact that when Isaiah received his charge from the Lord, he bemoaned that he was “a 
man of unclean lips” and dwelt “in the midst of a people of unclean lips” (Isa. 6:5).  This sin too had to be purged from 
Isaiah if he was to bear the word of the Lord…. 
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 We need to eliminate from our conversations the immodest and the lewd, the violent and the threatening, the 
demeaning and the false. 
Robert S. Wood, Ensign, Nov. 1999, 83 
 
2 Nephi 16:8 
Here Am I 
 “The door of history turns on small hinges,” and so do people’s lives. 
 Fathers, grandfathers, are we reading to our sons and grandsons the word of the Lord?  Returned missionaries, 
do your messages and your lives inspire others to stand up and serve?  Brethren, are we sufficiently in tune with the 
Spirit that when the Lord calls, we can hear, as did Samuel, and declare, “Here am I”?  Do we have the fortitude and 
the faith, whatever our callings, to serve with unflinching courage and unshakable resolve?  When we do, the Lord 
can work His mighty miracles through us. 
Thomas S. Monson, Ensign, Nov. 1992, 48 
 
 There is a great need for many more missionaries, including couples, as President Hinckley in his February 21, 
1998, satellite broadcast said: “With concerted effort, with recognition of the duty that falls upon each of us as 
members of the Church, and with sincere prayer to the Lord for help, we could double the number of convert 
baptisms…. 
 There is not a work of greater importance or of greater joy and reward that we could do at this time…. 
 I believe our Heavenly Father and I trust Him, and when He reveals to us, speaking through our living prophet 
today, that we need to do more, and more of us need to become involved in the work of bringing souls unto Christ, 
then we need to step forward and say, “Here am I; send me” (Isa. 6:8). 
H. Bruce Stucki, Ensign, Nov. 1999, 44 
 
 I have been drawn to an interchange between God the Father and His Eldest and Only Begotten Son, who is 
the ultimate example of living up to one’s premortal promises.  When God asked who would come to earth to prepare 
a way for all mankind to be saved and strengthened and blessed, it was Jesus Christ who said, simply, “Here am I, 
send me” (Abraham 3:27). 
 Just as the Savior stepped forward to fulfill His divine responsibilities, we have the challenge and responsibility 
to do likewise.  If you are wondering if you make a difference to the Lord, imagine the effect when you make such 
commitments as the following: 
 “Father, if you need a woman to rear children in righteousness, Here am I, send me.” 
 “If you need a woman to make a house, a home filled with love, Here am I, send me.” 
 “If you need a woman who will shun vulgarity and dress modestly and speak with dignity and show the world 
how joyous it is to keep the commandments, Here am I, send me.” 
 “If you need a woman who can resist the alluring temptations of the world by keeping her eyes fixed on eternity, 
Here am I, send me.” 
 Between now and the day the Lord comes again, He needs women in every family, in every ward, in every 
community, in every nation who will step forward in righteousness and say by their words and their actions, “Here am 
I, send me.” 
 My question today is, Will you be one of those women? 
 Now I know you want to.  But how will you do it?  How, in a world filled with deceptive messages about women 
and the family and knowing the significance of both to the Lord, will you perpetually respond to the Lord by saying, 
“Here am I, send me”? 
 For those who really want to live up to who you are, for those who at all costs want to repent, if necessary, and 
who want to see through Satan’s deceptions, may I suggest that you listen to and follow those whom you sustain as 
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prophets, seers, and revelators.  I suggest that you learn to hear the voice of the Spirit, or the voice of the Lord as 
communicated by the power of the Holy Ghost. 
M. Russell Ballard, As Women of God 
 
2 Nephi 16:10 
Heart Fat, Ears Heavy, Shut Eyes 
 In Hebrew literature the ear was the organ of understanding, the eye was the organ of perception, and the heart 
was the organ of thought….Isaiah is told to tell the people that they have the physical capacity to understand and 
perceive God’s message, but that they do not.  If they have the ability to comprehend the message and they do not, it 
must mean that the people chose not to comprehend. 
 Isaiah is further told, according to the King James Version, to make the people’s organs of thought dull, to cause 
their organs of understanding to be clumsy, and to close their organs of perception, so that the people would not use 
them and be cured by the divine message…. 
 How can a loving god commission His prophet to prevent the people from being cleansed from their 
uncleanness by causing their organs of comprehension to be ineffective?... 
 The best solution to this theological difficulty derives from a knowledge of the Hebrew grammatical forms used 
in this passage.  The King James Version rests on the usual reading of the Hebrew hiph’iI form of the three verbs 
involved.  Normally the hiph’iI conjugation has a causative meaning, and thus the translation “make the heart…fat.”  
However, one of the modes of the hiph’iI connotes a declarative, and would yield the translation “declare the heart of 
this people to be fat.”  Thus, the New English Bible for this passage reads, “This people’s wits are dulled, their ears 
are deafened and their eyes blinded, so that they cannot see with their eyes nor listen with their ears nor understand 
with their wits, so that they may turn and be healed.”  This rendering would eliminate the theological difficulties 
imposed on the passage by reading a causative, because it would no longer be God through his prophet who makes 
the people incapable of realizing their moral turpitude.  Isaiah becomes rather God’s appointed accuser of the 
people. 
Paul Y. Hoskisson, The Old Testament and the Latter-day Saints: Sperry Symposium 1986 [Randall Book Co., 1986], 199-200 
 
2 Nephi 16:11 
 Isaiah 6:11, footnote a states, “The prophet wonders how long men will be so, and the Lord answers: until 
mortal man is no more.” 
 
Nephi 16:12 
“Removed men far away” 
 The consequence of rejecting the Lord is to be scattered. This verse alludes to perhaps both the Assyrian 
captivity of the northern kingdom of Israel in 731 B.C., and the Babylonian captivity of 587 B.C. (And maybe even the 
deconstruction of Jerusalem, which occurred after the Savior’s resurrection in A.D. 70) 
John Bytheway, Isaiah for Airheads p. 103 
 
2 Nephi 16:12-13 
 Isaiah associated the oak and the terebinth not only with apostasy but also with restoration. Both kinds of trees 
are robust and cannot be destroyed merely by chopping them down, for the remaining stumps will regenerate the 
tree by sending forth new shoots….(Isa. 6:12-13). 
 Accordingly, Isaiah taught that a part of Israel would return like the oak and terebinth, which, though they are 
eaten or consumed (hayetah lebaer) right to their substance or stumps (matzebeth), yet they possess a seed in them 
that can regenerate (see Isa. 6:13) 
Terry Ball, Thy People Shall Be My People and Thy God My God: The 22nd Annual Sidney B. Sperry Symposium [Salt Lake City: Deseret Book 
Co., 1994], p.29 
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 The Lord declared to Isaiah that after he had given his message of accusation all the days of his life, and after 
the land had been devastated and Isaiah was dead, there would be a tenth of the people who would return to the 
land of Palestine. 
 This remnant is symbolized in the King James Version by dormant trees, signifying that this rest of the House of 
Israel will be spiritually fallow.  The key to understanding that this verse also refers to Christ lies in the words “the 
holy seed.”  As Paul states in Galatians 3:16, the “seed” referred to the Old Testament in Christ.  And it is the “seed” 
that compromised the substance, that is the life or Israel, here symbolized by trees. In other words, the Messiah of 
Israel would be born of the spiritually dormant remnant of Israel living in the land of Palestine and He is the life 
substance of Israel. 
Paul Y. Hoskisson, The Old Testament and the Latter-day Saints: Sperry Symposium 1986 [Randall Book Co., 1986], p. 201-202 
 
2 Nephi 16:13 
 As Paul states in Galatians 3:16, the “seed” referred to the Old Testament in Christ. And it is the “seed” that 
compromised the substance, that is the life or Israel, here symbolized by trees. In other words, the Messiah of Israel 
would be born of the spiritually dormant remnant of Israel living in the land of Palestine and He is the life substance of 
Israel. 
Paul Y. Hoskisson, A Latter-day Saint Reading of Isaiah in the Twentieth Century, p. 218 
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