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2 Nephi 15—Isaiah 5 
Well beloved The Lord of Hosts-owner of the vineyard, Jesus Christ 
Vineyard House of Israel 
Fertile hill Promised covenant land 
Choicest vine The tribe of Judah 
Tower Where prophets watch for evil, temple 
Winepress The atonement of Christ, expectations of the Lord 
Plump grapes Righteous people 
Sour (wild) grapes Wicked people 
Wall, hedge, watchtower Protect vineyard 
Briars & thorns Transgressions, non-Israelite Gentiles 
Clouds & rain Life, revelation, word of God 
Stubble & chaff Symbols of the wicked 
Root One’s parentage 
Blossoms One’s offspring 
Ensign Gospel, Book of Mormon 
Whistle & hiss God signaling the gathering of Israel 
Arrows & bows Protection of God 

 
2 Nephi 15 
 The fifth chapter of Isaiah speaks of Jehovah and the vines of his vineyard.  The common grape, or biblical vine, 
Vitis vinifera, has a long history of cultivation in Israel.  It is the first cultivated plant to be identified by name in the 
Bible (see Gen. 9:20) and continues to be an important crop in modern Israel.  It was an important source of food and 
beverage in the ancient Near East.  In ancient Israel the September grape harvest was a time of feasting, joy, and 
song. 
 In the Holy Land, the grapevine can be an exceptionally robust plant, capable of developing trunks up to one and 
one-half feet in diameter.  They typically produce clusters of grapes weighing from ten to twelve pounds, although 
some approach thirty pounds in weight.  To reach this fruit-producing potential, however, the vine requires a 
tremendous amount of care and attention.  If left untended, it seldom survives.  These characteristics made the vine 
an ideal metaphor for Israel. 
Terry Ball, Thy People Shall Be My People and Thy God My God: The 22nd Annual Sidney B. Sperry Symposium [Salt Lake City: Deseret 
Book Co., 1994], 18 
 
2 Nephi 15:1 
“Song of the Vineyard” 
 Some of the greatest sermons are preached by the singing of hymns.  Hymns move us to repentance and good 
works, build testimony and faith, comfort the weary, console the mourning, and inspire us to endure to the end.” 
Hymns of The Church of Jesus Christ of Latter-day Saints, ix 
 
 The Israelites had a yearly festival, at the end of the year, called the feast of ingathering (Ex. 23:16; 34:22), 
because on that occasion the people were required to give thanks especially for the harvest of fields and vineyards.  
It has been suggested that this song, or poem, was composed and recited on such an occasion.  It contains a 
parable in which Israel is represented as a vineyard (as in Isa. 3:14), and the consequences of the neglect of 
unfaithful keepers (Matt. 21:33-41). 
George Reynolds and Janne M. Sjodahl, Commentary on the Book of Mormon, ed. Philip C. Reynolds, 7 vols. [Salt Lake City: Deseret Book 
Col., 1955-1961], 1:333 
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 This metaphor of the Lord’s vineyard commences as a song, possibly like those sung by the men of Judah 
during the grape harvest.  The husbandman of the vineyard is referred to as the “well-beloved,” who is identified as 
Jehovah, while the vineyard itself is clearly the house of Israel. 
 From the very beginning, it is evident that the “well-beloved” invested all the care requisite for an abundant 
harvest from this vineyard.  He planted it in an ideal location, on a keren ben-shemen (Heb., which is translated as a 
“very fruitful hill” in the KJV).  Literally, keren means “a horn” and probably refers to a hornlike mountain peak or 
hillside.  By planting the vineyard on such a keren, the wise husbandman would ensure that his vineyard would not 
be shadowed from essential sunlight.  The phrase ben-shemen means, literally, “a child of fatness” and might refer to 
a location with exceptionally fertile soil.  The husbandman prepared the soil by digging about it carefully and 
removing the stones.  He then planted the vineyard, not with ordinary vines, or gephen, but rather with soreq, which 
is thought to be a variety of grapevine that produces one of the choicest of bluish-red grapes.  To protect the 
vineyard, he built a watchtower and apparently placed a hedge or wall around it.  Both the tower and the protective 
walls would probably be constructed from the stones gathered out of the fields.  In anticipation of an abundant 
harvest, he even hewed out a winepress in the vineyard. 
 Surely the well-beloved could have done nothing more to guarantee production from his vineyard.  How bitter 
must his disappointment have been when, rather than bringing forth sweet juicy grapes—a faithful covenant people—
the well-tended vineyard brought forth “wild grapes,” or beushim, literally meaning “stinking, worthless things.” 
 In frustration the husbandman determined to lay waste the vineyard but not by personally destroying the vines.  
Rather, he decided to cease taking care of the vineyard and withdraw his protection from it.  Accordingly, he stopped 
pruning and cultivating the vineyard and commanded the clouds to rain no longer upon it.  He also removed the 
protective wall from around it, thus allowing the vines to be trampled and ravaged.  Eventually the vines were 
displaced from their choice location by noxious vegetation, including briars and thorns (see Isa. 7:23).  Thus, the 
metaphor gives a powerful warning to Israel.  If they do not respond to the nurturing direction and loving kindness of 
Jehovah, he will abandon them and allow another people to possess their choice land. 
Terry Ball, Thy People Shall Be My People and Thy God My God: The 22nd Annual Sidney B. Sperry Symposium [Salt Lake City: Deseret 
Book Co., 1994], 19-20 
 
 The parable of the vineyard has been given or told and enacted three times in history: once by Isaiah prior to the 
destruction of Jerusalem in 587 B.C. (Isa. 5:1-7), once by the Savior prior to the second destruction of Jerusalem in 
A.D. 70 (Matt. 21:33-46), and again by revelation through the prophet Joseph Smith in 1833 after the failure to 
establish a New Jerusalem in Missouri (D&C 101:43-62).  All three parables use the same theme and speak of the 
same characters.  Variations within the parables are appropriate to the time within which each was given.  As an 
example, the first two talk about a “tower” (The Temple) which had been constructed by command of the Lord.  The 
third parable speaks of a tower which the Lord commanded to be built but which the people never completed.  
 The Book of Mormon parable of the Olive tree in the fifth chapter of Jacob is similar in appearance and style but 
different in meaning.  The story in Jacob is a historical parable of the scattering and the gathering of Israel. 
Loren D. Martin, Isaiah: An Ensign to the Nations [Salt Lake City: Valiant Publications, 1982], 117 
 
2 Nephi 15:2 
“Winepress, Wild Grapes” 
 He obviously anticipates a plentiful harvest because he also “hews” a winepress or vat in the middle of the 
vineyard.  Such a wine vat consists of two basins or pits carved out of the rocks.  The upper pit, where the grapes are 
trodden out, is shallow and large enough to accommodate the workers.  A trench carries the pressed-out juices to a 
lower, deeper pit, where the wine accumulates until it is stored in clay jars or skin bags.  The construction of this type 
of press is usually undertaken by wealthy landowners or by those who press grapes for many farmers.  Thus, the fact 
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that the master of this vineyard builds a vat in the middle of his own field indicates that he expects his harvest alone 
to justify its construction.  To his disappointment, however, his vines yield only wild, sour grapes. 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 114 
 
2 Nephi 15:6 
“Briers” 
 Briers surely would evoke negative memories for persons living close to the land.  Everybody hates briers; they 
are an infuriating ground cover that trips, scratches and generally makes walking through them miserable.  Briers 
don’t just cause pain—they make you suffer.  The scratches can make one’s bare legs and ankles feel like they are 
on fire.  In fact, briers and suffering are practically inseparable in the Bible…. 
 Briers are used metaphorically to depict the devastating result of God’s judgment—turning pleasant and 
productive land into wasteland (cf. Isa. 5:6; 7:25; 32:13; Heb. 6:8)…. 
 Being extremely hardy, briers are especially hard on the weak things.  Small, delicate plants are no match for the 
voracious appetite of the brier.  Jesus had this in mind when he told the parable of the sower (cf. Matt. 13:7; Mark 
4:7; Luke 8:7).  Finally, there is that ironic picture of the crown of thorns fashioned for Jesus as a way to mock him.  
The shameful tearing of his flesh is the outward display of inner suffering.  Whether physical or metaphorical, briers 
and misery go hand in hand. 
Dictionary of Biblical Imagery, ed. Leland Ryken, James C. Willhoit, and Tremper Longman III, [Downers Grove, Illinois: InterVarsity Press 
1998], 123 
 
2 Nephi 15:8-25 
Six Woes upon the Wicked 
 What is that special form of sin which Isaiah sees?  It is human selfishness—the unbrotherhood of man to 
man….The cry which rises into his ears is the cry of stricken humanity—the cry of the poor and needy, the cry of the 
sad and weary….He hears God calling him to lash the sins of the nation; but to him all the sins of the nation are 
forms of a single sin—selfishness.  Does he deplore idolatry; it is because the idols of man are images of man’s own 
glory.  Does he repudiate extravagance in dress and luxury in living; it is because this outlay of wealth might have 
been for the sake of the destitute…To him the evil is not without but within, and can only be cured from within—by 
cultivating the barren spots in the life of the community.  The burden of Isaiah is the burden of human compassion.  It 
is the desire to right the wrongs which man has done to his brother…. 
 The preparation he proposed for meeting god was not [just] the attendance at the temple, not [just] the 
observance of the Sabbath,…but the sympathy of the heart with the wants and woes of man….It seemed to him that 
before a man could begin to think of others, he must cease to think of himself—must become self-unconscious. 
George Matheson, The Old Testament and the Fine Arts, comp. Cynthia Pearl Maus [New York: Harper & Row, 1954[, 561-62 
 

1. Rich who are covetous and oppress the poor (vs. 8-10). 
2. Drunkenness of riotous living (vs. 11-12) 
3. Vanity (vs. 18-19) 
4. Deception—good-evil, evil-good 
5. Pride (vs. 14-15, 21) 
6. Lifestyle of those who reject God and think themselves good, justify wickedness (vs. 22-23)/ 

 
2 Nephi 15:8 
“Join house to house” 
 This woe is pronounced on the wealthy landowners who covet and buy up property, thus depriving the poor of 
their heritage. Micah 2:1-2.)  The law of ancient Israel prescribed that land could not “be sold for ever” (Lev. 25:23; 
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see also 1 Kgs. 21).  It was to remain within families as a heritage for posterity.  When economical circumstances 
necessitated the sale of land, it was to be returned to the original owners in the year of jubilee, which occurred every 
fifty years. (LDS Bible Dictionary, “Jubilee, Year of,” 718). 
Hoyt W. Brewster, Jr., Isaiah Plain and Simple [Salt Lake City: Deseret Book Co., 1995], 46 
 
 Property acquired for selfish purposes is not a blessing.  Greed is never satisfied.  Ownership of property is not 
condemned.  The only question is, how did the owner get it, and to what use does he put it? 
George Reynolds and Janne M. Sjodahl, Commentary on the Book of Mormon, ed. Philip C. Reynolds, 7 vols. [Salt Lake City: Deseret Book 
Col., 1955-1961], 1:334 
 
 The surplus property of this community, as poor as we are, has done more real mischief than everything else 
besides….A man has no right with property,…[when the property doesn’t] do good to himself and his fellow-man….If 
the people of this community feel as though they wanted the whole world to themselves…and would hoard up their 
property, and place it in a situation where it would not benefit either themselves or the community, they are just as 
guilty as the man who steals my property. 
Brigham Young, Journal of Discourses, 1:252, 255 
 
 It is frequently astounding to see the dereliction of people in keeping the standards of ordinary fairness and 
justice….It is sometimes evident in commercial transactions, as well as in private contacts….This unfairness and 
injustice results principally from one person seeking an advantage or an edge over another.  Those who follow such 
a practice demean themselves greatly.  How can those of us who do not practice ordinary fairness and justice have 
serious claim on the blessings of a just and a fair God?  Do some of us seek to justify our taking of shortcuts and 
advantage of others by indulging in the twin sophistries, “There isn’t any justice” and “Everybody does it”? 
James E. Faust, Ensign, Nov. 1986, p. 10 
 
 Wo is addressed to those who seek after, collect, acquire, or amass wealth; expanding their own personal power 
at the expense or neglect of all else.  This is not a simple condemnation against the acquisition of wealth.  It is a 
warning against the desire for the acquisition of wealth to an extreme degree, motivated by devotion or religious zeal.  
It is a warning against worshiping the god of this world, materialism. 
 The mania for acquisition is never quieted or satisfied by the gain.  It is an unquenchable thirst or indulgence, 
and like an uncontrolled passion, indulgence is never sufficiency.  The aspiration to acquire power, dominance, or 
conquest leaves the aspirant surrounded by his gods, earthly materialism, clamoring for constant attention.  There is 
no place to be left alone in quiet solitude of soul. 
Loren D. Martin, Isaiah: An Ensign to the Nations [Salt Lake City: Valiant Publications, 1982], 124 
 
2 Nephi 15:10 
10 Acres, 1 Bath, a Homer, an Ephah 
 The lands of the wealthy will become extremely unproductive. Ten acres represents the amount of land that ten 
yoke of oxen can plow in a day, or the equivalent of five acres of land by our modern measurement.  From this 
acreage, the yield will be only one bath (four to eight gallons of wine).  One homer of seed (about six bushels) will 
yield only an ephah of produce (four to six gallons of dry measure). 
Hoyt WW. Brewster, Jr., Isaiah Plain and Simple [Salt Lake City: Deseret Book Co., 1995], 47 
 
 The land would become unproductive, so that five acres of a vineyard would produce only one bath (eight 
gallons) of wine, and a homer (six bushels) of seed, would yield only an ephah (four gallons) of grain.  Isaiah’s 
prognosis in these passages accurately describes the pitiful circumstances the remnant of Israel faced after the 
Babylonian and Assyrian deportations. 
Terry B. Ball, Voices of Old Testament Prophets: The 26th Annual Sidney B. Sperry Symposium [Salt Lake City: Deseret Book Co., 1997], 54 
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2 Nephi 15:11-12, 22 
“Drunkenness” 
 This passage indicates revelry and unholy merrymaking among those who spend time in immoral entertainment.  
It warns all against making strong drink their passion.  A passage from the Book of Mormon presents a prophecy that 
corresponds in some ways to this verse of Isaiah: “There shall be many which shall say: Eat, drink, and be merry, for 
tomorrow we die; and it shall be well with us” (2 Nephi 28:7).  But these are “false and vain and foolish doctrines” 
(Isa. 5:9)….The King James Version of the Bible uses the word “tabret,” which is usually translated “tambourine” in 
modern English Bibles. 
 Instruments were used in worship.  They were also played at banquets and feasts where merry-makers partook 
of wine and strong drink and participated in revelries.  Apparently, harlots played their harps as they wandered 
around the city attempting to attract attention (Isa. 23:16). 
Donald W. Parry, Visualizing Isaiah [Provo, Utah: The Foundation for Ancient Research and Mormon Studies, 2001], 46-47 
 
2 Nephi 15:13 
No knowledge, famished, dried up 
 A man is saved no faster than he gets knowledge, for if he does not get knowledge, he will be brought into 
captivity….[We need] revelation to assist us, and give us knowledge of the things of God. 
Joseph Smith, TPJS, 217 
 
 Satan gains power over people because they lack gospel knowledge…(2 Ne. 32:7).  Without the gospel 
individuals are deprived of the “bread of life” and the “living water” (John 6:48, 4:10).  Thus, they are spiritually 
“famished” and “dried up with thirst.”…Today individuals in the Church deceive others by their smooth words and 
scholarly language…Some are led into inactivity and even apostasy because they do not search and understand the 
scriptures as they are illuminated by the light of the Spirit. 
Clyde J. Williams, Doctrines of the Book of Mormon, ed. Bruce A. Van Orden and Brent L. Top [Salt Lake City: Deseret Book Co., 1992], 245-
46 
 
 A person who has “no knowledge” is one who lacks intelligence or revelation.  This is consistent with the 
statement that their honorable men are famished and their multitude dried up with thirst….Without the constant rain 
from the heavens there is famine and thirst. 
Loren D. Martin, Isaiah: An Ensign to the Nations [Salt Lake City: Valiant Publications, 1982], 127 
 
2 Nephi 15:14 
“Hell hath enlarged herself” 
 Hades, the Greek, or Sheol, the Hebrew, these two significations mean a world of spirits.  Hades, Sheol, 
paradise, spirits in prison, are all one: it is a world of spirits. 
Joseph Smith, TPJS, 310 
 
 The term hell (Hebrew sheol) in this verse refers to the world of spirits.  Hell opens her mouth wide enough to 
receive all who are pompous and wicked, as well as their pomp and glory; both the wicked and their evil traits will be 
cast down to hell.  This “opened mouth” image that is connected to hell continues the symbolism of feasting (“strong 
drink,” “wine,” “feasts”) and famine (“famished,” “dried up with thirst”).  The wicked open their mouths as they eat, 
drink, and are merry, while at the same time hell opens her mouth to swallow them.  In the end, hell’s mouth, not the 
mouths of the wicked, will be filled. 
Donald W. Parry, Jay A. Parry, and Tina M. Peterson, Understanding Isaiah [Salt Lake City: Deseret Book Co., 1998], 57 
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 “My people are destroyed for lack of knowledge,” said the prophet Hosea (see Hosea 4:6).  Let us not let it 
happen to us.  First, let us do our homework, because action without the proper education can lead to fanaticism.  
But after we have done our homework, let us take action, because education without action can only lead to 
frustration and failure. 
Ezra Taft Benson, The Teachings of Ezra Taft Benson [Salt Lake City: Bookcraft, 1988], 301 
 
2 Nephi 15:14-15, 21 
Pride 
 If the President of the Church or either of his counselors or of the apostles or any other man feels in his heart 
that God cannot do without him, and that he is especially important in order to carry on the work of the Lord, he 
stands upon slippery ground.  I heard Joseph Smith say that Oliver Cowdery, who was the second apostle in this 
Church, said to him, “If I leave this Church it will fall.” 
 Said Joseph, “Oliver, you try it.’  Oliver tried it.  He fell; but the kingdom of God did not.  I have been acquainted 
with other apostles in my day and time who felt that the Lord could not do without them; but the Lord got along with 
his work without them.  I say to all men—Jew and Gentile, great and small, rich and poor—that the Lord Almighty has 
power within himself, and is not dependent upon any man to carry on his work; but when he does call men to do his 
work they have to trust in him. 
Wilford Woodruff, The Discourses of Wilford Woodruff, ed. G. Homer Durham, [Salt Lake City: Bookcraft, 1946], 123-24 
 
 How can man believe and know that he can travel in man-made spaceships around the earth at thousands and 
thousands of miles an hour, communicate with man here upon the earth, and be directed in his course, with the 
knowledge that if he keeps in tune with home base he will be guided back to a safe landing; and that mere man can 
also construct implements such as the Surveyor, which he has sent to the moon, with which he has communicated in 
directing its activities, and from which he has received reports—and still say that it is impossible for God, the Creator 
of the world, to communicate with man, his own creation, who is traveling through space on a spaceship created by 
God and known as the earth, and that by keeping in touch with home base he can be assured of a safe return when 
he has completed his tour here upon the earth? 
N. Eldon Tanner, Conference Report, Oct. 1968, 49 
 
2 Nephi 15:17 
The Waste Places of the Fat Ones Shall Strangers Eat 
 Some commentaries suggest this verse should be placed next to verse 10.  It is probably a reference to the 
desolate condition of the lands once inhabited by the wealthy.  Rather than producing bountiful crops, their lands will 
provide forage for lambs and young goats or stranger.  (The word “strangers” appears as “aliens” in early Hebrew 
texts while the Greek Septuagint uses “young goats.”) 
Hoyt W. Brewster, Jr., Isaiah Plain and Simple [Salt Lake City: Deseret Book Co., 1995], 48 
 
2 Nephi 15:18 
Cart Rope 
 This verse creates an image of a beast of burden, such as a donkey or ox, pulling a cart of goods.  The beast 
represents a wicked person and the cart represents sin.  The wicked are burdened with sins, which they drag behind 
them, just as a beast of burden hauls its load from place to place. 
 The verse also suggests that vanity is the key component from which the cords are made.  Many commit sins 
and then drag them after themselves because of vanity and pride.  Sin is sometimes as difficult to break as a thick 
rope that is strong enough to pull a cart, but it is possible to break sin with the help of Christ.  The Lord says, “Come 
unto me, all ye that labour and are heavy laden, and I will give you rest” (Matt. 11:28). 
Donald W. Parry, Visualizing Isaiah [Provo, Utah: The Foundation for Ancient Research and Mormon Studies, 2001], 48 
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2 Nephi 15:20 
Evil Good and Good Evil 
 Always when these destructive lifestyles are debated, “individual right of choice” is invoked as though it were the 
one sovereign virtue.  That could be true only if there were but one of us.  The rights of any individual bump up 
against the rights of another.  And the simple truth is that we cannot be happy, nor saved, nor exalted, without one 
another. 
 The word tolerance is also invoked as though it overrules everything else.  Tolerance may be a virtue, but it is 
not the commanding one.  There is a difference between what one is and what one does.  What one is may deserve 
unlimited tolerance; what one does, only a measured amount.  A virtue when pressed to the extreme may turn into a 
vice.  Unreasonable devotion to an ideal, without considering the practical application of it, ruins the ideal itself. 
Boyd K. Packer, Ensign, Nov. 1990, 85 
 
 Many modern professors of human behavior advocate as a cure to an afflicted conscience that we…change the 
standard to fit the circumstances so that there is no longer a conflict, thus easing the conscience.  The followers of 
the divine Christ cannot subscribe to this evil and perverse philosophy with impunity.  For the troubled conscience in 
conflict with right and wrong, the only permanent help is to change the behavior and follow a repentant path. 
 The prophet Isaiah taught, “Woe unto them that call evil good, and good evil; that put darkness for light, and light 
for darkness; that put bitter for sweet, and sweet for bitter!” (Isa. 5:20). 
James E. Faust, Ensign, Nov. 1986, 10 
 
 Satan offers a strange mixture of just enough good to disguise the evil along his downward path to 
destruction….He forges a Rembrandt-quality representation by calling evil good and good evil.  He has confused 
many people, even nations and leaders, to the point of an immoral approach to moral issues…. 
 First, he says individual agency is justification for the destruction of a human life through abortion; second, same-
gender intimate associations and even marriages are acceptable; and third, chastity and fidelity are old-fashioned 
and narrow-minded—to be sexually active with free expression is acceptable.   
 At this very moment, international heroes in sports, music, and movies not only live immoral lives but teach that 
immorality around the world through the powerful influence of the media.  They are idolized and accepted by millions 
worldwide.  The world in general seems to have lapsed into a coma of unrighteousness. 
Durrel A. Woolsey, Ensign, Nov. 1995, 84 
 
 In the summertime one of our responsibilities was to haul hay from the fields into the barn for winter 
storage….One day, in one of the loose bundles pitched onto the wagon was a rattlesnake!  When I looked at it, I was 
concerned, excited, and afraid.  The snake was [lying] in the nice, cool hay.  The sun was glistening on its diamond 
back.  After a few moments the snake stopped rattling, became still, and I became very curious.  I started to get 
closer and leaned over for a better look, when suddenly I heard a call from my father: “David, my boy, you can’t pet a 
rattlesnake!”… 
 I would like to talk to you about the dangers of petting poisonous snakes…today’s popular entertainment often 
makes what is evil and wrong look enjoyable and right.  Let us remember the Lord’s counsel: “Woe unto them that 
call evil good, and good evil” (Isa. 5:20). 
 Pornography, though billed by Satan as entertainment, is a deeply poisonous, deceptive snake that lies coiled up 
in magazines, the Internet, and the television.  Pornography destroys self-esteem and weakens self-discipline.  It is 
far more deadly to the spirit than the rattlesnake my father warned me not to pet. 
David E. Sorensen, Ensign, May 2001, 41 
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 Across the desk from me sat a handsome nineteen-year-old boy and a beautiful, shy, but charming eighteen-
year-old girl….They admitted they had broken the moral code and thus gone contrary to some standards, but they 
quoted magazines and papers and speakers approving premarital sex and emphasizing that sex was a fulfillment of 
human existence…. 
 Finally, the boy said, “Yes, we yielded to each other, but we do not think it was wrong because we love each 
other.”  I thought I had misunderstood him.  Since the world began there have been countless immoralities, but to 
hear them justified by a Latter-day Saint youth shocked me.  He repeated, “No, it is not wrong, because we love each 
other.”… 
 The savior said that if it were possible the very elect would be deceived by Lucifer.  He uses his logic to confuse 
and his rationalizations to destroy.  He will shade meanings, open doors an inch at a time, and lead from purest white 
through all the shades of gray to the darkest black. 
 This young couple looked up rather startled when I postulated firmly, “No, my beloved young people, you did not 
love each other.  Rather, you lusted for each other.”…As far back as Isaiah, deceivers and rationalizers were 
condemned: “Woe unto them that call evil good, and good evil; that put darkness for light, and light for darkness; that 
put bitter for sweet, and sweet for bitter!” (Isa. 5:20). 
Spencer W. Kimball, The Teachings of Spencer W. Kimball, ed. Edward L. Kimball, [Salt Lake City: Bookcraft, 1982], 278-79 
 
 I speak of the importance of keeping covenants because they protect us in a world that is drifting from time-
honored values that bring joy and happiness.  In the future this loosening of moral fiber may even increase.  The 
basic decency of society is decreasing.  In the future our people, particularly our children and grandchildren, can 
expect to be bombarded more and more by the evils of Sodom and Gomorrah. 
 Too many families are being broken up.  Good is called evil, and evil is called good.  In our present “easiness of 
the way,” have we forgotten the elements of sacrifice and consecration that our pioneer forebears demonstrated so 
well for us?... 
 Today the modern counterparts of Babylon, Sodom, and Gomorrah are alluringly and explicitly displayed on 
television, the Internet, in movies, books, magazines, and places of entertainment. 
 In the last general conference, President Gordon B. Hinckley warned us about moving too far toward the 
mainstream of society in some areas such as Sabbath day observance, family disintegration, and other matters…. 
 In our society many sacred values have been eroded in the name of freedom of expression.  The vulgar and the 
obscene are protected in the name of freedom of speech….Of course, as individuals and as a people we want to be 
liked and respected.  But we cannot be in the mainstream of society if it means abandoning…righteous principles…. 
 All forms of evil are being masked.  I speak of sexual immorality.  I speak of wagering for money, which in many 
places is called gaming rather than gambling.  This is typical of how many other evils are masked to make them more 
acceptable…. 
 The breakdown of parental authority erodes the most indispensable institution of society—the family…. 
 Many voices tell our children and grandchildren that evil is good and good is evil….Daily scripture study, daily 
prayer, regular family home evening, obedience to priesthood authority in the home and in the Church constitute a 
great insurance policy against spiritual deterioration. 
James E. Faust, Ensign, May 1998, 21-22 
 
2 Nephi 15:21 
Wise in their own eyes 
 Meekness requires genuine intellectual honesty, owning up to the learning experiences of the past and listening 
to the Holy Ghost as he preaches to us from the pulpit of memory. 
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 As the Lord communicates with the meek and submissive, fewer decibels are required, and more nuances are 
received….It is only the meek mind which can be so shown and so stretched—not those, as Isaiah wrote, who “are 
wise in their own eyes” (Isa. 5:21; see also 2 Ne. 9:29 and 15:21.)  
 God’s counsel aligns us and conjoins us with the great realities of the universe; whereas sin empties, isolates, 
and separates us, confining us to the solitary cell of selfishness.  Hence the lonely crowd in hell…. 
 Yielding one’s heart to God signals the last stage in our spiritual development.  Only then are we beginning to be 
fully useful to God!  How can we sincerely pray to be an instrument in His hands if the instrument seeks to do the 
instructing? 
Neal A. Maxwell, Ensign, May 1985, 71 
 
2 Nephi 15:23 
Justify the Wicked for Reward 
 This refers to those who take bribes.  Because this statement immediately follows a woe pronounced against 
drunkenness, one wonders if Isaiah saw those well-known figures in sports, entertainment, or other positions of 
notoriety who accept payment for endorsing harmful products such as alcohol. 
Hoyt W. Brewster, Jr., Isaiah Plain and Simple [Salt Lake City: Deseret Book Co., 1995], 50 
 
 The false and misleading advertising of our day fits Isaiah’s description.  Famous athletes, movie stars, and other 
celebrities are paid large sums of money to endorse products which may well be harmful.  Such advertising leads 
people away from righteousness. 
Monte S. Nyman, Great Are the Words of Isaiah [Salt Lake City: Bookcraft, 1980] 45 
 
 Naturally, Isaiah takes us into the law courts:  “Wo unto him that calleth evil good and good evil,” that being the 
rhetorical art the art as Plato tells us “of making good seem bad and bad seem good by the use of words,” which in 
the ancient world came to its own in the law courts.  “Wo unto them that are wise in their own eyes and prudent in 
their own sight…which justify the wicked for a reward and take away the righteousness of the righteous from him.”  
Which recalls how the Gadianton robbers when they finally got control of the government and the law courts, “when 
they did obtain the sole management of the government,” at once “turned their backs on the poor and the needy…” 
(Hel. 6:39) filling the “judgment seats” with their own people (Hel. 7:4), “letting the guilty and the wicked go 
unpunished because of their money…” (7:5).  “They justify the wicked for a reward,”…serving their own interests by 
the laws and regulations which they make, “or turn aside the needy from judgment, and take away the right from the 
poor of my people, that widows may be their prey, and that they may rob the fatherless!” (10:1-2). 
Hugh W. Nibley, “Great Are the Words of Isaiah,” Sidney B. Sperry Symposium [Provo, Utah: Religious Instruction, BYU, January 28, 1978], 
202 
 
 
2 Nephi 15:24 
Stubble and Chaff 
 On blustery days after the harvest, the Israelite farmer took advantage of the wind to winnow his threshed grain.  
The threshed mixture of chaff, chopped stubble, and seed would be gathered upon a winnowing board or fork and 
tossed into the air.  There the wind would catch the light chaff and stubble and blow it away while the heavy, clean 
kernels would fall back to the earth for the farmer to collect.  Once the grains were removed, the remaining chaff and 
stubble would be dispersed by the wind or burned in a fire that was extremely hot, fast, and furious.  Isaiah saw the 
fleeting chaff and stubble as a type of the temporality of the wicked.  He warned that just as the “chaff of the 
mountains” is chased “before the wind” (Isa. 17:13) and as the “fire devoureth the stubble, and the flame consumeth 
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the chaff” (Isa. 5:24), so shall Jehovah destroy the enemies of the covenant people and the apostates of Israel (see 
Isa. 29:5; 33:11; 40:24; 41:2, 15; 47:14). 
Terry Ball, Thy People Shall Be My People and Thy God My God: The 22nd Annual Sidney B. Sperry Symposium [Salt Lake City: Deseret 
Book Co., 1994], 25 
 
2 Nephi 15:25 
The Hills Did Tremble 
 Refers to an earthquake, as a result of which corpses littered the streets as refuse. 
George Reynolds and Janne M. Sjodahl, Commentary on the Book of Mormon, ed. Philip C. Reynolds, 7 vols. [Salt Lake City: Deseret Book 
Co., 1955-1961], 1:337 
 
2 Nephi 15:26-30 
Ensign 
 Taken in historical context, these verses probably describe Assyrian soldiers in all their terrible power.  They 
come with speed, need no rest, and do not even pause long enough to take off their shoes.  Their weapons are 
ready, their roar is like that of the lion, and, when they lay hold of their prey, none can stop them.  The destruction is 
so swift and complete that even in daylight, darkness (perhaps from the smoke of burning cities) and gloom (or 
defeat) hangs over the people.  If these verses describe the Assyrian army and the fear and destruction it inflicted 
upon its enemies, this judgment was fulfilled upon Israel and Judah during Isaiah’s day.  In 722-721 B.C. Assyria 
conquered Israel, carrying the Ten Tribes into captivity, and in 701 B.C. she destroyed most of Judah and besieged 
Jerusalem. (See Isa. 36-37.) 
 In addition, the raised signal or ensign may represent the assemblage of a future spiritual force….The ancient 
American prophet Nephi placed this chapter in a latter-day context when he quoted it in 2 Nephi 15….We see that an 
ensign in the last days can refer to Zion, the gospel, missionary work, the gathering, and the Book of Mormon….In 
short, the term ensign encompasses the Lord’s whole work, and all aspects of his Church serve as his “standard” to 
the world. 
Victor L. Ludlow, Isaiah: Prophet, Seer, and Poet [Salt Lake City: Deseret Book Co., 1982], 122-123 
 
 Over 125 years ago, in the little town of Fayette, Seneca County, New York, the Lord set up an ensign to the 
nations….That ensign was the Church of Jesus Christ of Latter-day Saints, which was established for the last time, 
never again to be destroyed or given to other people (Dan. 2:44).  It was the greatest even the world has seen since 
the day that the Redeemer was lifted upon the cross and worked out the infinite and eternal atonement.  It meant 
more to mankind than anything else that has occurred since that day. 
 No event should have been heralded among the people with greater effectiveness and received with greater 
evidence of joy and satisfaction…. 
 Following the raising of this ensign, the Lord sent forth his elders clothed with the priesthood and with power and 
authority, among the nations of the earth, bearing witness unto all peoples of the restoration of his Church. 
Joseph Fielding Smith, Doctrines of Salvation: Sermons and Writings of Joseph Fielding Smith, ed. Bruce R. McConkie, 3 vols. [Salt Lake City: 
Bookcraft, 1954-1956], 3:254-55 
 
 May I take you back 142 years when there was, of course, no tabernacle here, nor temple, nor Temple Square.  
On July 24, 1847, the pioneer company of our people came into this valley.  An advance group had arrived a day or 
two earlier.  Brigham Young arrived on Saturday.  The next day, Sabbath services were held both in the morning and 
in the afternoon….The season was late, and they were faced with a gargantuan and immediate task if they were to 
grow seed for the next season.  But President Young pleaded with them not to violate the Sabbath then or in the 
future. 
 The next morning they divided into groups to explore their surroundings. 
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 Brigham Young, Wilford Woodruff, and a handful of their associates hiked from their campground….They 
climbed a dome-shaped peak, President Young having difficulty because of his recent illness. 
 When the Brethren stood on the summit, they looked over this valley to the south of them.  It was largely barren, 
except for the willows and rushes that grew along the streams that carried water from the mountains to the lake.  
There was no building of any kind, but Brigham Young had said the previous Saturday, “This is the place.” 
 The summit where they stood was named Ensign Peak out of reference to these great prophetic words of 
Isaiah:…(Isa. 5:26)….(Isa. 11:12). 
 There is some evidence to indicate that Wilford Woodruff took from his pocket a bandanna handkerchief and 
waved it as an ensign or a standard to the nations, that from this place should go the word of the Lord, and to this 
place should come the people of the earth. 
 I think they may also on that occasion have spoken of the building of the temple, which today stands a few feet 
east of here, in fulfillment of the words of Isaiah:…(Isa. 2:2-3). 
 How foolish, someone might have said, had he heard these men that July morning of 1847….Here they were, 
almost a thousand miles from the nearest settlement to the east and almost eight hundred miles from the Pacific 
Coast.  They were in an untried climate.  The soil was different from that of the black loam of Illinois and Iowa, where 
they had most recently lived.  They had never raised a crop here.  They had never experienced a winter.  They had 
not built a structure of any kind.  These prophets, dressed in old, travel-worn clothes, standing in boots they had worn 
for more than a thousand miles from Nauvoo to this valley, spoke of a millennial vision….They came down from the 
peak that day and went to work to bring reality to their dream. 
Gordon B. Hinckley, Ensign, Nov. 1989, 51-52 
 
Latter-day Transportation 
 In fixing the time of the great gathering, Isaiah seemed to indicate that it would take place in the day of the 
railroad train and the airplane (Isa. 5:26-29). 
 Since there were neither trains nor airplanes in that day, Isaiah could hardly have mentioned them by name.  
However, he seems to have described them in unmistakable words.  How better could “their horses” hoofs be 
counted like flint, and “their wheels like a whirlwind” than in the modern train?  How better could “their roaring…be 
like a lion” than in the roar of the airplane?  Trains and airplanes do not stop for night.  Therefore, was not Isaiah 
justified in saying: “none shall slumber nor sleep; neither shall the girdle of their loins be loosed, nor the latchet of 
their shoes be broken”?  With this manner of transportation the Lord can really “hiss unto them from the end of the 
earth,’ that “they shall come with speed swiftly.”  Indicating that Isaiah must have foreseen the airplane, he stated: 
“Who are these that fly as a cloud, and as the doves to their windows?” (Isa. 60:8). 
LeGrand Richards, Israel! Do You Know? [Salt Lake City: Deseret Book Co., 1973], 182 
 
 They saw…our automobiles, our railroad trains; they saw, very probably, the communication that was taking 
place upon the face of the earth so wonderfully by wireless communication…They saw, I believe, the airplanes flying 
in the midst of the heavens….(Isa. 5:26-30; Nahum 2:2-5; Rev. 9:6-10)… 
 The prophets saw the time in the latter days when an ensign should be lifted up that those gathering to Zion 
should come with speed swiftly; they should not be weary, neither should they be under the necessity of slumber, nor 
the loosing of their girdle or the shoes from off their feet…. 
 Not because we are any better or more worthy than the saints of former time, nor because we have greater 
intelligence, but because we are living in the dispensation of the fullness of times, when the Lord is gathering all 
things in one and preparing the earth for the great millennial reign…. 
 The Lord gave inspiration to Edison, to Franklin, to Morse, to Whitney and to all of the inventors and 
discoverers….Without the help of the Lord they would have been just as helpless as the people were in other ages. 
Joseph Fielding Smith, Doctrines of Salvation: Sermons and Writings of Joseph Fielding Smith, ed. Bruce R. McConkie, 3 vols. [Salt Lake City: 
Bookcraft, 1954-1956], 1:146-47 
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 I think that Isaiah was privileged to live almost more in our day than in the day he was actually here upon this 
earth.  He was able to see so much of what the Lord would do in the latter days….Isaiah saw the railroad train and 
the airplane and how the people would be gathered to Zion without even being able to loosen the latchets of their 
shoes. 
 A few years ago President McKay went to Scotland to help organize the first stake in his bonny Scotland.  When 
he returned, he reported to us brethren of the Twelve, telling us that he left London at two o’clock in the afternoon, 
stopped for a short period in Chicago, and was here in Salt Lake City that night to sleep in his own bed.  Then he 
compared this to the time his family crossed the ocean; they were 43 days on the water with a sailing vessel and then 
had to cross the plains the best they could. 
 Just think of the day in which we live. 
LeGrand Richards, Conference Report, Oct. 1966, 42-43 
 
2 Nephi 15:26 
Hiss 
 The Hebrew word from which hiss was translated means to quietly proclaim. 
Monte S. Nyman, Isaiah: Prophecies of the Restoration [Salt Lake City: Millennial Press, 1998], 28 
 
 Some commentators have supposed an allusion here, and in chapter 7, 18, to the custom of calling bees from 
their hives to the fields and back again by means of a hiss or whistle.  Others, however, deny that any such custom 
existed, and claim that the allusion is to another custom prevalent in the East: that of calling the attention of any one 
in the street by a significant hiss.  In the prophecy of Zechariah, the Lord says concerning the children of Ephraim, “I 
will hiss for them, and gather them” (Zech. 10:8).  Here there is doubtless a reference to the same custom of calling 
attention by a hiss. 
Fred H. Wight, Manners and Customs of Bible Lands [Chicago: Moody Press, 1953], 263-64 
 
2 Nephi 15:29-30 
The Prey…Carry Away Safe 
 While verses 26 through 28 seem to describe the messengers sent to the nations, verses 29 and 30 describe the 
“prey” leaving these lands.  The prey are those of Israel, missionaries or members, who, because of the persecution 
and tribulation which comes against them and the turmoil in the land, will be fleeing to Zion for safety.  This seems to 
be describing the fulfilling of the times of the Gentiles, when the gentile nations will completely reject the gospel. 
Monte S. Nyman, Great Are the Words of Isaiah [Salt Lake City: Bookcraft, 1980], 46-47 
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